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Abstract

Voltaire: From Sacrificial to Judicial System in@B®rphan of China

Huichun Fang
Department of French and Italian

Master of Art

Voltaire started his career in literature with plagting. One of the plays he wrote The Orphan
of China was an adaptation of a Chinese play Theh&r of the Mansion Tchao. Many critics
contend that Voltaire is: 1. Propagating the spifithe Enlightenment to the Europeans through
the Chinese people; 2. Refuting Rousseau becausandemns civilization as the source of
men’s suffering and pain; and 3. Lacking in underding of Chinese history during the
Mongolian’s invasion. This thesis will argue thia¢ traditional critics have not touched the
essential philosophical theory in The Orphan off@hecause the analysis of the sacrificial and
judicial systems is lacking. In the first chaptienill demonstrate Voltaire’s theory of

civilization by contrasting The Orphan of ChinalmRousseau’s essays: Discourse on Arts and
Science and On the Origin of Inequality. The sedagg chapters will illustrate Voltaire’s ideal

society which is supported by judicial system.
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Introduction: The Creation of The Orphan of China

On August 281755, The Orphan of Chinaritten by Voltaire, opened on stage

in Paris with great success. At the time, theieissh of China was intriguing to

French society, and Frenphilosophesvere especially admiring of Chinese

civilization because it is “le foyer de la moradédue et philosophique”. (Trousson

and Vercruysse, 906). In his letter to Richellaltaire revealed how he was

inspired by a Chinese play, The Orphan of the Man3chaopy Ji Junxiang, known

as one of the four great tragedies in China. Tiggrnal Chinese play was translated

into French by a Jesuit missionary, Pere Prémacensade known to the European

world.

In this thesis, | will compare the originaliG&se classic, The Orphan of the

Mansion Tchaoby Ji Junxiang, and Voltaire’s eighteenth-centattgptation, The

Orphan of Chinaand then analyze Voltaire’s modification in ligifthis interpretation

of Rousseau’s Discourse on Arts and SciemeesOn the Origin of Inequality In

particular, | will argue that Voltaire uses his ptigion of the play to illustrate his

Enlightenment and civilizational ideal. This idealilization is demonstrated in the

evolution from the sacrificial system shown in trainal play to his ideal judicial

system. In order to understand Voltaire’'s adapiatit is essential to know the plot
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of the original Chinese plajhe Orphan of the Mansion Tchao.

The Orphan of the Mansion Tchao

The author, Ji Junxiang was a dramatist in the dyarasty (1279~1368).

The story is based on historical events duringtite of Duke Jin Ling. In the

beginning of the play, a vicious Chancellor Tu Arggates a longstanding conflict

between himself and Tchao Shun, an upright minist&€hen the minister’s son,

Tchao Shuo, marries Duke Jin Ling’s daughter andidgu becomes jealous of their

power. The new Duke who succeeds Duke Jin Ling dot like the minister either,

so Tu Angu has the chance to frame the ministekdischis whole clan except for

his son, Tchao Shuo, and his wife, the princessieyre able to escape the

massacre of over 300 people because they areyaviadt live in the palace. Then

Tchao Shuo, the son, commits suicide as an aclyafty and obedience to the new

Duke. Before Tchao Shuo dies, he asks the pringbess about to give birth, to

raise their child so he can take revenge on thad¢amily after he grows up. Tu

Angu plots to kill the last child of the Tchaos ahd princess kills herself after giving

birth to her son to show her loyalty to her husban@ihe kind doctor, Cheng Ying,

tries to save the orphan, Tchaos. He hides theaorp his medicine kit and

attempts to escape from Tu Angu’s army. Han Jggneral for Tu Angu, catches

www.manaraa.com



Cheng Ying and the orphan, but decides to reldesa to save the orphan. The

general, Han Jue, then kills himself in front of thoctor to insure the secret will

never be revealed.

The doctor Cheng Ying knows that Tu Angu will ntipslooking for the

orphan, so he plans to replace the orphan witbwisson so the orphan can live.

He asks Gongsun Chuijiu, a retired law-abiding gowvemt official, to turn in the

doctor and the supposed orphan to Tu Angu withallibg him the truth. The

purpose is to raise the orphan so he can live¢oge his family in the future.

Gongsun Chujiu knew he would be ninety years didrafventy years in prison;

therefore he volunteered to be turned in by theéat@m that Cheng Ying could live to

take care of the orphan.

In the next scene, Cheng Ying, the doctor, goésltdu Angu that Gongsun

Chujiu, the government official, had hidden thelap of the Tchaos and brings Tu

Angu to find them. Tu Angu Kills the supposed mfevho is actually Cheng Ying’s

son. Gongsun Chuijiu is forced to commit suiciderder to protect the orphan.

Tu Angu is very happy and asks Cheng Ying to stily lim. Cheng Ying also

takes Cheng Bo—the real orphan of the Tchaos—&oviith Tu Angu as his own son.

After twenty years, Cheng Bo grows up to lhanomenal young man. Tu

Augu adopts him and and names him Tu Cheng. TwAwg the ambition to usurp
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the current Duke so he plans to send Tu Chendltbkke Jin Ling. Cheng Ying

then reveals the truth to Cheng Bo.

In the last scene, Cheng Bo leads a groupwémpment officials to arrest Tu

Angu. The orphan retakes his family name Tchae. Dbke honors the orphan and

renames Cheng Bo with his own family name to Tdlhaoand commends everyone

who has ever helped the Tchao family.

\oltaire’s The Orphan of China

In eighteenth-century France, information abouthis¢ory of China became

more accessible through the Jesuit missionariebe JEsuit missionaries went to

China between the sixteenth and seventeenth cesturiThey not only introduced

Western culture, science, and religion to the Hagdtalso brought back some of

China’s great literary heritage to Europe. The/dlhe Orphan of the Mansion

Tchaoin Yuan dynasty was published in 1735 in the thistbime of Jean Baptiste du

Halde’s Description de la Chinerhich was the original play Voltaire used aslibsis

and inspiration for his The Orphan of China.

In Voltaire’s new adaptation, he imposed the thnei¢ies, which were lacking

in the original Chinese play, most notably, thetyiof time, which he condensed from

twenty-five years to the requisite twenty-four h&ur \oltaire also advanced the
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historical period by two centuries, placing theatto the age when the Mongols, led

by Genghis Khan, were taking over China. Finalblfaire switched the location to

Beijing.

When the curtain opens, the Mongols are informiacheother of their victory

over China. ldamé, the wife of Zamti, and herrfdeAsseli, are talking about the

cruelty and atrocity of Genghis Khan's army. leigplained that before Genghis

Khan becomes the ruler of Mongol Empire, he isgghe in Beijing and in love with

Idamé. He cannot marry her because of his potr aird leaves for the North.

Later, Idamé marries Zamti who is a noble goverrtrofficial. When the Mongols

are looking for the prince of China, in order totect the only royal blood, Zamti

asks his friend, Etan, to switch the children- &mdh his charge, the prince, to them

and take the real orphan of China to Korea.

In the second scene, Etan returns and repatsttey failed to escape because

they went the wrong direction to find Korea. Asthes again to escape, Idamé

stops Etan and rescues her own son, posing asitioe poefore Etan can turn him in.

She then blames Zamti for his cold-bloodednesadnificing his own son.  After

Genghis Khan discovers the prince was hidden bytiZzamad Idamé, he is furious and

becomes more determined to Kill the prince.

In the third act, Genghis Khan catches Idarsés posing at the prince, and
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she goes to the palace to tell Genghis Khan tHd hactually her own son, not the

prince. He decides to release her son but Zartitiediises to reveal where the prince

is. Genghis Khan is furious and decides to takenkl to be his concubine.

In the fourth act, after some reflection, Gaadthan starts to respect and

admire the morality and civilization of China. Hive for Idamé is growing

stronger and stronger and asks her to divorce Zanbe the queen of China. Zamti

exhorts Idamé to sacrifice her own will in ordeistve the prince. During all this

time the prince is hidden in the Kings’ tomb andtarving. Idamé denounces the

lack of humanity and morality. She turns down Geadchan’s proposal and goes

to the tomb to feed the prince.

In the beginning of the fifth act, Idamé and ghimce are put in jail because she

is followed by a spy on the way to the tomb. Gesgthan expresses his

unchanging admiration for Idamé. If she agreestapromise, all of them, Zamti,

Idamé, their son, and the prince will live. Gersggkkhan reveals his struggles and

pain in his heart but Idamé still is impervious.heSequests to see Zamti for the last

time before the execution and Genghis Khan agrelekamé asks Zamti to kill hers

first then kill himself. Genghis Khan hears thadnversation surreptitiously and is

touched by their unmoving love. He is influencgddhinese civilization

unconsciously and spares everyone as the play ends.
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Rousseau and Voltaire’s The Orphan of China

Many critiqgues have been intrigued by thealdhces between these two plays,

especially when Voltaire claims The Orphan of Chwaes inspired by The Orphan of

the Mansion Tchab Some critics focus on Voltaire’s lack of undenstiag of

China and the essence of its drama because theahéespirit of the original play is

missing in Voltaire’s adaptation. Some think thaltaire makes these changes in

order to propagandize the spirit of the Enlightentiibrough Chinese civilization and

Confucianism.

One of the critics which is widely accepted is it Voltaire’s play was a

reaction to Rousseau’s essay which was awardegtitteeby the Academy of Dijon

in 1750 on the questiofidas the restoration of the sciences and the adstdbuted

to refining moral practices?” In this essay, Rousseau criticized the so-called

civilization as the main reason for human suffe@ngl corruption. The

highly-civilized country China conquered by the Mohnomad was one of the

examples that Rousseau used in his essay. Vottaitkee other hand, based his play

on the same historical event that Rousseau usBdaourse on Arts and Sciences

and rearranged the plot to show how the Mongoleweought to the realm of

reason and virtue through the refinements of the&de civilization.
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It has become commonplace to suggest that Volasanply following a

vague interest in the exotic, popular in the eighte-century. | hope to demonstrate

that the connection to China is in fact centraWdtiaire’s argument, that his

understanding of Chinese culture perhaps runs délege critics have thought.

\oltaire’ s admiration for China as an ideal sogiebecause the Chinese effectively

shifted away from sacrifice to a secular systenustice based on reason, societal

virtue found in Confucianism.

' See, for example, the articl€omparison between Orphan of the Zhao Family
and Grand Orphan in Song Dynasty of China--On Migrstanding of Confucianism
by Voltaire” in Chinese Literature Research (January 209Xuang Huijun, the
article “The Original Orphan of Chirfan Comparative LiteraturgVol. 5, No. 3
(Summer, 1953), pp. 193-21¥ Liu Wu-Chi, Voltaire et la Chinby Song
Shun-Ching, and The story of civilizatidxy Will Durant.

BHE  <RHBRMEIPEME > , (RBERM) , 54t BHE , K66F

H 360-396; B# , < t/\tiZa#BUMN P REBBIXLE > | (EBA : PERE
REH) , Adh: 2B, K88, H 193-216; RETME , < +/\{ELBMNXEHFH
HEMRE >, (FFEH) F—8F 18, R 18F ; HXE , <EKMZER
M xS > |, (SMAT) ,FE458% 58, K66F 58 , H58-60; &F
BE, < nHBEXKMRZERBERRINRRGER W > , (BUAEEME

KEBEXHEMET) ,F298 E74F 6 A, H911-998
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Chapter I:  Primitive Rousseau and Civilized Voltare

Both Voltaire and Rousseau are considered outstgradid influential

philosophers of the Enlightenment, and the rivakjween them is intense. They

offer opposing viewpoints on the major intellecto@vement of their time. The

works that make Rousseau well-known among the Rrphitosophesiuring the age

of the Enlightenment are his Discourse on Arts Saignceand Discourse on the

Origin of Inequality The theories found in these two discourses a®ainsidered

radical and even unacceptable among many religiwtisutions and some

Enlightenment philosophers. One of Voltaire’s nfashous responses to his critics

is his caustic remark in a letter to Rousseau:

| have received, sir, your new book against thedmnace; | thank you for

it. You will please men, to whom you frankly téieir faults, but you will

not correct them. It is impossible to paint ind® colors the horrors of

human society, from which our ignorance and weakiessd us to expect

so much consolation. Never has anyone employedusi wit in trying

to make us witless; the reading of your book malewant to creep on all

fours. However, as it is now more than sixty yeanse | lost that habit, |

feel unfortunately that it is impossible for metade it up again, and | leave
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that natural attitude to those who are more woathy than you and I.
Neither can | embark to go and live with the sagagfeCanada: first,
because the ailments with which | am afflictediretae by the side of the
greatest doctor of Europe and | could not findgame attentions among
the Missouri Indians; secondly, because war has bagied into those
countries, and the example of our civilized pedye made the savages
almost as wicked as we. | content myself with geirpeaceful savage in
the solitude that | have chosen near your nativd, lavhere you ought to be.

(Spirit of Voltaire92)

\oltaire’s response here points out the centeiisophilosophical theory —
civilization, a concept which is the complete opfsf Rousseau’s ideal primitivism.
At the time of Voltaire’s remark, he did not giveyaspecific reason for his dislike.

Detailed and processed answers came when his payiphan of Chinevas put on

stage in Paris three years after Rousseau’s Figsblrse on Arts and Science

Even though Voltaire did not mention Rousseau ardReau’s work in the letter to

Richelieu which explains his motive for writing TRephan of Chinait is still

evident that Voltaire is criticizing Rousseau’sdhies found in the Discourse on Arts

and Sciencand_On the Origin of Inequality In order to understand \oltaire’s

reaction to Rousseau’s theory, it is essentiahtdyae and examine Rousseau’s

10
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Discourse on Arts and Scienaad_On the Origin of Inequality

Rousseau’s Theory in Discourse on Arts and Science

In 1750, Rousseau’s article Discourse on the Artk$ciencesvas awarded

the prize by the Academy of Dijon, in responsenmfollowing question:HMas the

restoration of the sciences and the arts contriduterefining moral practice¥ In

this essay, Rousseau argued that the arts anatssiearrupt human morality. His

argument was controversial, and drew a great nuwf@sponses. He responded to

the critics for about two years after he won thegpand thereby developed the

fundamental principles of his new essay Discourstnequalityby which he further

declared that man, by nature good, is corrupteci\nlzation. Inequality, luxury, and

the political life are identified as especially dinl.

Rousseau declares that men are intrinsically goddhis goodness means that

men are born happy and virtuous. Happiness ofraima natural, unpolluted state

comes from the satisfaction of their basic needsgbgatisfied, and a natural man is

virtuous because he has no need or motivationrta béher people.  Progress in art,

science and technology tend to make human beisgs/lguous and less happy, with

the implication that supposedly primitive civilizats are in fact better off than

11
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superficially advanced ones.

For Rousseau, an ideal society is built upon sieitglihonesty, frugality,

diligence, sincerity, courage, integrity, publigrgpdness, self-government and

military strength. In the first part of his esshg, lists the growth and decline of

great civilizations, including Egypt, ConstantinepChina, and especially Greece and

Rome, in order to show the inverse relationshigvbeh science and art on the one

hand and the virtue and happiness on the other. hafe fact that these great

civilizations were often destroyed by the peopl@wlere barbarous and less

civilized is another evidence of his argument.

With specific examples, Rousseau describesvi@ays the sciences and arts

corruptmoeursof human society. First, Rousseau describes hewtause a loss of

time and labor that could be put to better use:

If our sciences are vain in the objects they setifemselves, they are

even more dangerous in the effects they producern B idleness, they

nourish it in their turn.  And the irreparable lagdime is the first

damage they necessarily inflict on society. Initpal, as in morality, it is

a great evil not to do good. And we could perHapk on every useless

citizen as a pernicious man,” (Arts and Scient®s

For Rousseau, it is a waste of time and energyttmtcomprehend this great

12
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universe since men can never achieve it. It igtide that urges men to seek the

knowledge of science. At the same time, some fonedadal questions for the

welfare of human beings are left unanswered bythentists, because they have no

capacity to do so, according to Rousseau.

Another damage that science causes according tesRau is when its theories

are incorrect or incomplete, which can produce tgiregrrors than if the theory had

never been proposed. Rousseau proposes thatrgtaater has been introduced to

the society because of men’s false theories:

What dangers lurk! What false routes in an inggdion of the sciences!

How many errors, a thousand times more dangeraumsthie truth is

useful, does one not have to get past to reactiutie? The

disadvantage is clear, for what is false is sudiglepto an infinity of

combinations, but truth has only one form of beingven with the

greatest good will, by what marks does one recaegmifor certain? In

this crowd of different feelings, what will be otniteriumto judge it

properly? And the most difficult point of all: iy luck we do end up

finding the truth, who among us will know how to keagood use of it?

( Arts and Scienceb)

This statement echoes his first assertion that sinoeild be dedicated to what is

13
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most beneficial for human society instead of wastime. But meanwhile, we still
do not know what is most beneficial for men to hgaged in according to Rousséau.
The answer could be that Rousseau believes fewgaop capable of knowing how
to make good use of science, and for the majofitydinary people to try is merely a
waste of effort and time, which is not the worssteeof time yet; the worst is when
the development of science is being used to craate problems for human society.
The decline of military virtues is another sideeeffof the development of science
and art. He states: “While the commodities of ififaltiply, while the arts perfect
themselves, and while luxury spreads, true cougages enervated and military
virtues vanish—once again the work of the sciemeebsall those arts which are

practiced in the shadows of the study.” (Roussedsi #d Science) The vanity

and luxury of the civilization is what Rousseawte$ because they weaken people’s

physical strength and spirit. They are the ultenzduses of a civilization’s

destruction. Sparta was Rousseau’s ideal communitgvertheless, it was still

corrupted by Athens. He mourns: “O Sparta! How gternally shame a vain

doctrine! While the vices led along by the finesawere introduced together with

them in Athens, while a tyrant there collected veithmuch care the works of the

prince of poets, you were chasing the arts, artiséssciences, and learned men from

your walls.” (Rousseau, Arts and Scien8g Rome is another example. Rousseau

14
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despises the Romans for becoming like the GreedkSeanbraced factions and forgot

about their fatherland” (Rousseau, Arts and Scie@c&hen he makes another

astonishing comment:

What fatal splendor has succeeded Roman simplicitj¢hat is this

strange language? What are these effeminate cs®tdrhat do these

statues signify, these paintings, these building¥8u mad people, what

have you done? You, masters of nations, have ymed yourself into

the slaves of the frivolous men you conquered? ybrenow governed

by rhetoricians? Was it to enrich architects, f@aB) sculptors, and

comic actors that you soaked Greece and Asia witi glood? Are the

spoils of Carthage trophies for a flute player? miaas, hurry up and tear

down these amphitheatres, break up these marhigsthese paintings,

chase out these slaves who are subjugating yowseMatal arts are

corrupting you. Let other hands distinguish thdmesewith vain talents.

The only talent worthy of Rome is that of conqugrihe world and

making virtue reign there. (Rousseau, Arts andri®eié)

It is not difficult for people to accept the iddwat the military virtue and

physical dynamic can be weakened by sciences &sndoait to take it further to

promote military force to invade and conquer ottsershat other nations can be

15
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governed by so called “virtue” is a very bold mové?hysical and military strength

can be used for self-protection, but it can alsoded to vanquish other people and

nations. One could argue that conquering othepleesind occupying their land is

an act of vanity typical of the civilization Rouaseclaims to reject, yet Rousseau

fails to justify his military virtue. Another prédgmatic element of Rousseau’s

philosophy is the control of violence. To whatemttis the natural goodness of man

of Rousseau able to manage violence? How shoutdkexep self-protection from

turning into a cycle of vengeance? It is anothatten that Rousseau does not

address.

Another of Rousseau’s arguments is that scienceadrdtaw people’s attention

to the trivial and insignificant matters. Worsarthe loss of time is how people’s

ability to judge correctly is impaired:

If cultivating the sciences is detrimental to warmjualities, it is even

more so to moral qualities. From our very firsaggour inane education

decorates our minds and corrupts our judgmentee ladl over the place

immense establishments where young people aralraiggreat expense

to learn everything except their obligations....Fraimere do all these

abuses arise if it is not the fatal inequality @aiuced among men by

distinctions among their talents and by the degradaf their virtues?

16
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There you have the most obvious effect of all daudies, and the most

dangerous of all their consequences. We no loagleif a man has

integrity, but if he has talent, nor whether a baokseful but if it is well

written. The rewards for a witty man are enormeatie virtue remains

without honour. (Arts and Sciend®)

Rousseau thinks true virtue and uprightness haee besjudged by civilized society

and ideology. Therefore, the way science is caléid, people’s education is heading

in the wrong direction because their primitive pgualities are being degraded.

Rousseau feels the effort to civilize the socistg waste of time and energy and this

effort creates more inequalities among men.

In the beginning of the essay, Rousseau statesn‘thot mistreating science, |

told myself; | am defending virtue in front of widus men.” (3) He believes that

men are born virtuous, but the development of sgiemd art corrupts their virtue by

creating petty and luxurious needs for human conityiunin other words, being

virtuous is not about knowing good and bad, rigitt erong, but simply having one’s

basic and natural physical needs satisfied. Bhtisd reason why virtue can hardly

be found in civilized societies, because by devalpmen, society awakens vicious

tendencies. In addition to the damage to humarl mimd will, this development

also weakens the natural physical strength of mantwis used for self-protection

17
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and survival in the natural state of being humawhen modern society criticizes the

primitive savages’ violence, Rousseau points tagythile and hypocrisy of the

civilization.

Primative Theories in Rousseau’s Discourse On ther@in of Inequality

The ideas of virtue and violence from the Discounsé¢he Arts and Sciences

are taken further in his next discourse On the i@l Inequality This is a

response to another Dijon Academy’s questigvihat is the origin of inequality
among men, and is it authorized by the natural lawEven though this essay did

not win this time nor did it have immediate imphlke his first Discourse on the Arts

and SciencedRousseau articulated his philosophical theoryrwibre depth and

breadth.

To expand on the virtue of physical strength me&ibin the Discourse on the

Arts and SciencefRousseau points out how a part of civilizatiarghsas industry,
loses its force and agility so it even loses igatulity to protect itself:
The body of a savage man being the only instrutnentnderstands, he
uses it for various purposes, of which ours, fonwaf practice, are
incapable: for our industry deprives us of that&and agility, which
necessity obliges him to acquire. If he had haeban would he have

18
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been able with his naked arm to break so largeadbrfrom a tree? If
he had had a sling, would he have been able tavthrstone with so great
velocity?...Give civilized man time to gather a machines about him,
and he will no doubt easily beat the savage; byuf would see a still
more unequal contest, set them together naked rsamtned, and you will
soon see the advantage of having all our forcestantly at our disposal,
of being always prepared for every event, and ofyogy one’s self, as it
were, perpetually whole and entire about one. (laéty 5)
Rousseau attempts to elaborate his point of vietheradvantage of physical strength
versus violence. His emphasis is on the securdyphysical strength can bring.
The way that modern society deals with violendeyisleveloping technology and
weapons to arm oneself which mitigates the neegtigsical strength. When the
technology and science provide convenience andanpieople no longer need
much time to satisfy their physical needs and gafea civilized society. They have
more time, desires and needs to be satisfied. iFkden the problems of vanity
and excessive violence start. Without developroéatt and science for men'’s
expediency, people would be too busy to think aleageance, therefore there
would be no need to develop a legal system toicestnman behavior.
According to the doctrines of Christianity, violenis both condemned and
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tolerated. As the New Testament states:

But | say unto you, that ye resist not evil: butosbever shall smite thee

on thy right cheek, turn to him the other also. dAinany man will sue

thee at the law, and take away thy coat, let hime hhy cloke also. And

whosoever shall compel thee to go a mile, go withtivine.  Give to

him that asketh thee, and from him that would berod thee turn not

thou away. (Matthew 5:39-42)

Here it shows that even though the perpetratdnefitolence is wrong, the Christian

victim learns to endure without retaliation. Viot= can be tolerated because

Christians believe in the final judgment and thevpoof the Passion to bring

everything to justice in the end. For Rousseath $olerance is simply against

human nature. He does not claim that either ttiigl system or religious

observance is not beneficial; they are signs dcatdrs of corruption among men. In

the discourse On the Origin of InequaliBousseau strives to find the real virtues in

the primitive society before the development oigieus institutions and the modern

judicial system. When a man lives in a primititats, his mind and needs are very

simple, similar to animals. His actions are motgaby two key principles:

compassion and self-preservation. Hence, whendRausresponds to the question

of natural inequality among men, he shifts his fotmutalk about “moral inequality.”
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It is useless to ask what the source of naturajuakty is, because that
guestion is answered by the simple definition efword. Again, it is
still more useless to inquire whether there is esgential connection
between the two inequalities; for this would beyaasking, in other
words, whether those who command are necessattisrliban those who
obey, and if strength of body or of mind, wisdonvistue are always
found in particular individuals, in proportion tieeir power or wealth: a
guestion fit perhaps to be discussed by slavdseiméaring of their
masters, but highly unbecoming to reasonable awrfren in search of
the truth. (Inequalityp)

Moral inequality can be understood as politicabunaity based upon unnatural
foundations. It is created not by Nature but lmpavention or agreement between
consenting men. Differences in wealth, power, statuclass are moral inequalities;
they involve one person benefiting at the expeffisaother.

In Rousseau’s imaginary natural state of man, hsmare not so-called
“social animals”. Having a family was not parttbéir nature. Because there are
no connections among each other, there is no vamaevice, even the necessity for
the existence of morality, law, and government. t @ce humans are brought
together and form a community, they start to dgvéfeerfectibility”. Perfectibility
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is man’s inexhaustible ability to improve himsedf,shape and to be shaped by his

environment. This is the chief characteristic tiatinguishes him from other

animals. The development of reason and languagbah functions of

perfectibility. This development creates enligimemt and man’s virtues, but also

creates all of his vices. Perfectibility is theylmming of moral or political

inequality:

However, even if the difficulties attending all §eequestions should still

leave room for difference in this respect betweem mnd brutes, there is

another very specific quality which distinguishieerh, and which will

admit of no dispute. This is the faculty of selfgrovement, which, by

the help of circumstances, gradually developshellrest of our faculties,

and is inherent in the species as in the individuathy is man alone

liable to grow into a dotard? Is it not becausegterns, in this, to his

primitive state; and that, while the brute, whiasacquired nothing and

has therefore nothing to lose, still retains thedoof instinct, man, who

loses, by age or accident, all that his perfedtybilad enabled him to gain,

falls by this means lower than the brutes themsé&lvelt would be

melancholy, were we forced to admit that this didive and almost

unlimited faculty is the source of all human misfimes; that it is this

22

www.manaraa.com



which, in time, draws man out of his original statewhich he would

have spent his days in peace and innocence; tisathits faculty, which

successively producing in different ages his disti@s and his errors, his

vices and his virtues, makes him at length a tybatih over himself and

over nature._(Inequalit9)
The development of reason and language are bothidas of perfectibility. For man
to "perfect himself* is not necessarily for himktecome perfect, but rather for his
physical and mental capacities to be remolded, &intktime again. Perfectibility
draws man out of his original condition, and isp@ssible for his extraordinary
adaptability, but it is also the source of all mseries. It creates enlightenment and
man's virtues, but also all of his vicks.

The legal system and government is the stem oégp#iility. Even though

perfectibility can create not only vices but alstues, men are more likely to

develop vices than virtues as Rousseau has alstathd in the Discourse on the Arts

and SciencedThe Judicial system is not capable of solving aomices. Thus, men

are better-off avoiding development of reason amnd |

Besides the legal system, religion is another soafeegulation in human

society. People who are engaged in religious meetre motivated to do good and

urged to avoid evil acts according to the dogmataadhing which have been set
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through a spiritual leader. In many ways, religionen are required to do things

which are against their own nature and will. Iliwbt come as a surprise when we

find Rousseau’s disagreement. He reminds his raddbe compassion that men

and even animals are born with:

| am speaking of compassion, which is a disposiiaitable to creatures

so weak and subject to so many evils as we ceytangl:  so much the

more universal and useful to mankind, as it congderk any kind of

reflection; and at the same time so natural, they very brutes

themselves, sometimes give evident proofs of itot td mention the

tenderness of mothers for their offspring and thelgthey encounter to

save them from danger, it is well known that hoste®w a reluctance to

trample on living bodies. One animal never pabsabe dead body of

another of its species: there are even some winehtigeir fellows a sort

of burial; while the mournful lowings of the cattdhen they enter the

slaughter-house show the impressions made on tlgehethorrible

spectacle which meets them”. (Rousseau, InequEsity

It is because men are losing their natural ahiitithe compassionate that it has

to become a commandment or a teaching to inspopledo exercise it. As

Rousseau has already explained in both discoutsegevelopment of civilization
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impairs men’s natural goodness and ability to judgethey can no longer feel the

impulse to show compassion towards others and miaiehough physical strength

for self-preservation instead of relying on waitfiog the law to give protection.

Voltaire’s Reaction in the Orphan of Chinato Rousseau’s Discourse on the Arts

and Sciences

In the Discourse on the Arts and Scienédmusseau acknowledges the

superiority of the Chinese in culture and developower the neighboring tribes.

Then he points out how China was conquered by din&afs who were considered

barbarous and undeveloped to support his thesiswfthe development of arts and

science corrupt society along with accepted exasripteinsically known by

European countries. Voltaire does not attempstavidence from other countries

to prove his point; instead he extends from Rousseavn example, China, to

express his rejection in The Orphan of China.

According to Jack Rochford Vrooman, a scholar dfafe’s theater, when
\oltaire creates a play based on historical evdmgss not seeking to evoke with
historical accuracy one day or even three hours fite past. Instead, he is bent
upon showing the whole spirit of a people viadws and customs at a particular
stage in civilizatiod! His aim as a dramatist in the tragedies is mhetsame as his
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aim as a historian in the Essai sur les moeursstrit des nations:

Vous voudriez que des philosophes eussent édstdine ancienne, parce

gue vous voulez la lire en philosophe. Vous neattez que des vérité

utiles, et vous n'avez guere trouve, dites-vous, djinutiles erreurs.

Tachons de nous éclairer ensemble; essayons deedépeelques

monuments précieux sous lesruines des sieclegidiaire

Philosophiquéer86)

\oltaire uses history to furnish himself with ateém number of details he

scatters throughout his plays to give reality ®¢haracters and events. He

frequently demonstrates a fairly exact knowledgthefpast, but often misuses

history by changing the chronology to suit his mag or by attributing to events

causes for which there is no historical justifioati He interweaves the true and the

false so that his characters may not always thimkfael in places assigned them, but

they do think and feel as human beings. He superses his own philosophical

viewpoint upon exotic lands and foreign customsndAince the study of the past is

to be of practical value to the present, he fretyemcludes veiled allusions to

contemporary events. In a sense he is writingonbt of past ages but of his own as

well. His use of legend and other literary mogwlgallels his use of history and

makes changes to illustrate some truth accordirngstoeeds.
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In his letter to Richelieu, \oltaire states thatias “endeavored to describe the

manners of the Tartars and Chinese” (Orphan of &hr7). \oltaire observes that

whenever China is conquered by other nations, Cdlimays remains superior in

civilization to the conquering countries:

This piece was written in the fourteenth centung ander the dynasty of

Genghis Khan; an additional proof, that the Tactarquerors did not

change the manners of the conquered nation; ootliee hand, they

protected and encouraged all the arts establish€thina, and adopted

their laws: an extraordinary instance of the ndtsugeriority which

reason and genius have over blind force and barhari Twice have the

Tartars acted in this manners; for when they hax onore subdued this

great empire, the beginning of last century, theynsitted a second time

to the wisdom of the conquered, and the two natiormeed but one

people, governed by the most ancient laws in thedyo a most

remarkable event,...” (176)

China is one of the great ancient civilizations #@mrdtained its superiority

through the rise of Imperialism, the Industrial Blenion in the late eighteenth and

early nineteenth centuries. \oltaire’s goal ishow the power of civilization which

overcomes the inferiority in political situatiomdmost of the invaders were
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assimilated and acculturated by the native Chipesgle to prove that intelligence
empowers men more than the physical strength ang force do in the long run.
\oltaire’s observations and conclusions about Gdert@story were impressively
accurate. This social phenomenon of civilizatioevd greater attention from

Chinese historians later in the twentieth century.

Civilization and The Orphan of China

\oltaire’s interest in civilization was en routeEngland when he was exiled
there between 1726 and 1729. A \oltaire schalanNade describes how Voltaire’s
exile in England influences his focus on civilizati

What challenged Voltaire’s curiosity the most wae dcquaintance with a
new civilization. England as an organic cultusgher than English
philosophy or English letters, offered to Volta@ne opportunity for
maturing, equipping himself, and reorienting himiselt was this factor
which opened up to him a whole new approach to difel he was
intelligent enough to analyze it advantageously tarakk the proper

guestions concerning its significance. (Intelletidavelopmentl86)

The differences between French and English civibrs intrigued Voltaire.  With

the focus of civilization in mind, Voltaire stattgs conversation in The Orphan of
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Chinawith Rousseau’s discourses. In the beginningefiay, the dialogue
between Idame and her friend Asseli introduces#rbaric conqueror, Genghis Khan,
and this conversation illustrates Voltaire's disayiyation for the cruelty and brutality
of primitivism:
Idame: Who is this great destroyer, this dire sgeur
Of Catai’s sinking empire?
Asseli: He is called
The king of kings, the fiery Genghis Khan,
Who lays the fertile fields of Asia waste,
And makes it but a monument of ruin:
Already Octar, his successful chief,
Has stormed the palace; this once powerful empire,
The mistress of the world, is bathed in bld@d 3)
In Voltaire’s play, Genghis Khan is the model of timcivilized. He had lived in
China when he was younger as a beggar. For arplaiesd reason, Geghis Khan
and Idame had met earlier and he had fallen in vatke her, but Idame married Zamti,
a learned Mandarin. Genghis Khan left China aed thecame the leader of the
Tartar then conquered China by force. When heditsupied China, he was

described as a cruel and lawless tyrant.
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\oltaire criticizes the cruelty and selfishnesstaf barbarians. Genghis Khan

makes Asia “a monument of ruin,” not only in realitut also in cultural and

academic development. Voltaire uses many strongisviar describe Genghis Khan’s

brutal destruction of China throughout the first,Aguch as “destructive tyrant”,

“lawless rioter”, and “fierce savage”. In Discoeirsn the Arts and Scienges

Rousseau points out how several ancient civilizatiere conquered by some much
less civilized nations and tribes. \oltaire’s resge is to show how cruel and
inhuman these less civilized nations were in tlee@ss of conquering. He shows
how they would kill an infant to stabilize theiryer and authority and how this is not
a virtuous action, through this description Vokaivas attacking Rousseau because
Rousseau praises these less civilized countriepanpibses that we should follow
their examples:

Let us contrast these pictures with those of theala@f a small number of
people who, protected from this contagion of vaiowledge, have by their virtues
created their own happiness and become an examptbdr nations. Such were the
first Persians, a remarkable nation, in which pedghrned virtue the way people
learn science among us, which conquered Asia sly,easd which was the only one
to acquire the glory of having the history of itstitutions taken for a philosophical
novel. Such were the Scythians to whom we hava ledesuch magnificent
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tributes. Such were the Germans, in whom a wwites had grown weary of tracing

the crimes and baseness of an educated, opulentoarptuous people found relief

by describing their simplicity, innocence, andwas. Rome had been like that,

especially in the time of its poverty and ignorancéAnd finally up to the present day

that rustic nation has shown itself to be like tbis lauded for its courage, which

adversity has not been able to defeat, and fdidiedity which bad examples could

not corrupt. (Art and Scienced

Rousseau praises how these rustic nations are amwiaby their virtues

created their own happiness and have become arpéx#émother nations”, that they

were courageous and undefeatable. \oltaire pouttsiow the happiness they

create by so-called virtues is built upon seeirtgopeople suffer when their

countries are destroyed by other undefeated roations. For Voltaire, if men only

follow their natural instincts and impulses, assta@rimitive nations do, it will lead

them to vice, not virtue. Thus, to Voltaire, mea aot born virtuous. These

violent primitive people are therefore not wortbybe an example to other nations.

True virtues will bring peace, not destruction ahdos. \oltaire criticizes

Rousseau’s virtue through Zamti: “We are undone:empire is no more; a prey to

robbers: what hath it availed us that we have iindtie fair paths of virtue? We

shone illustrious in the rolls of time, and gaVeright example to mankind.” (198)
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Through Zamti's voice, Voltaire expresses how tpbtlof civilization will not be

dimmed by brutal primitive conquerors.

In Discourse on Arts and Sciend®usseau promoted the development of

personal physical strength, and then in Discounsthe Origin of Inequalityin

response to the critic’'s reprimand of the violepoemoted in Discourse on Arts and

Science he again promoted the idea of self-protectione ckhimed that men should

not be condemned and punished for guarding theirlox@s. \oltaire did not

overthrow Rousseau’s premises, but he analyzedhitstigrical event from a different

perspective to show the lack of Rousseau’s undetistg through the concept of

sacrifice in The Orphan of China

In the original Chinese play from Yuan dynasty, Than of the Mansion

Tchao,sacrificing one’s own life for the sake of anotheighteous desire is the

pivotal noble virtue, especially in Confucianismit is the root of the whole play.

\oltaire changes the original play inside-out wihenwrites The Orphan of Chinlut

the central spirit of sacrifice as the height ofradity is still preserved. In act IV, we

see Zamti is prepared to sacrifice his son in oraleave the royal blood because he

has promised the King. Similar to the role of Bactor, Ying in_The Orphan of the

Mansion TchaoZamti, in_ The Orphan of Chindemonstrates a high level of morality

through his willingness to sacrifice his own blood:
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Idame:

Zamti:

Idame:

Zamti:

Idame:

O dreadful message!

For what are we reserved? Alas! My lord,
Ne’er till this day of blood did crimes like this
Affright my soul: you answer not, but send
Your fruitless sighs to heaven. Sweet innocent,
Must we then give thee up a sacrifice
To brutal rage?

I've promised, sworn to save him.

What can thy oaths, thy promises avail?

Thou canst not keep them; every hope is lost
And wouldst thou have me sacrifice the son
Of my loved sovereign?

O dreadful message!

For what are we reserved? Alas! My lord,
Ne’er till this day of blood did crimes like this
Affright my soul: you answer not, but send
Your fruitless sighs to heaven. Sweet innocent,
Must we then give thee up a sacrifice

To brutal rage?
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Zamti: I've promised, sworn to save him.
Idame: What can thy oaths, thy promises avail?
Thou canst not keep them; every hope is lost
Zamti: And wouldst thou have me sacrifice the son
Of my loved sovereign? (219)
Zamti’s willingness to sacrifice his son is defaljt not because he is cold-blooded
and does not love his son. He demonstrates howcarekeep a promise even
though the situation is against his natural desirehis willingness to sacrifice is not
a natural instinct. At this point, Zamti’s wifedohe cannot accept Zamti’s idea, but
later in Act I, Idame is prepared to follow Zarstéxample enough to sacrifice even
herself:
Idame: | own, my lord, | feel
A mother’s weakness, and a mother’s sorrows;
Yet may | boast a heart as firm as thine;
Away, and lead me on to death: I'm ready
To perish for my son.
Zamti: | know thy virtues. (236)
The example of Idame shows the development of aanwstandard of value. As
Idame expresses her willingness to sacrifice, Zaoripliments her and expresses his
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agreement for her decision. Eventually, the examplZamti and Idame touches

Genghis Khan. At the end of the play, Idame i® ablmeet with Zamti for the last

time under Genghis Khan’s permission. Zamti arairid decide to die together

because they are not willing to submit themseloggranny:

Idame: Hear me then;

Is there no path to death but from the palace?

Bulls bleed at the altar; criminals are dragged

To punishment; but generous minds are masters

Of their own fate: why meet it from the hands

Of Genghis? Were we born dependent thus

On others’ wills? No; let us imitate

Our bolder neighbors, live with ease, and die

When life grows burdensome: wrongs unrevenged

To them are insupportable, and death

More welcome far than infamy: they wait not

For a proud tyrant’'s nod, but meet their fate:

We've taught these islanders some useful arts,

And therefore deign we not to learn from them

Some necessary virtues?—Ilet us die.
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Zamti: Yes: | approve thy noble resolution,

And think, extremity of sorrow mocks

The power of laws; but wretched slaves, disarmed

As we are, and bowed down beneath our tyrants,

Must wait the blow. (238)
In these three dialogues, Zamti and Idame praicle ether to be virtuous for their
willingness to sacrifice. As an anti-Christian Jteire does not believe the effect of
the sacrificial rituals in both the Old and New feesents, but he does consider the
willingness to sacrifice for the sake of othersitsas Christ’s, is a noble desire. It
differs from Rousseau’s idea of each taking carei®bwn business without
interacting with others; \Voltaire thinks that itneble of men to be willing to sacrifice
for other. This willingness shows the triumph odeath, which is what Rousseau
uses to justify violent acts as protection fromepgh ~ From these passages, Voltaire
has evolved from self-interested love in to seffllesre, which is a form of morality.
It seems Rousseau demonstrates more confideneeriarhnature when he claims the
natural goodness of man and blames human corrugatittre development in a
community and civilization, but Voltaire’s belief human potential has been
well-illustrated through his description of charityHis faith in human beings is also
shown in his belief in the judicial system. Howe\he traces \oltaire leaves in The
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Orphan of Chinandicate that Voltaire still disagrees with saicidl practices which

intend to please God. Even though Zamti and Idt@atkeabout sacrificing their lives
to save the royal orphan consistently throughosiollay, no one dies in the end which
is different from the sacrificial system in themiiive society that death is a necessity.
\oltaire demonstrates that sacrificial rituals ao¢ needed for a civilized society.
\oltaire states his ambition in the letter to Rige he desires to paint “a most
remarkable event”. This event is the union ofdbequered and the conquering

nations “by the most ancient laws in the world” g@an of Chindl77). In_The

Orphan of Chinalaw is what sets China apart from the barbaradans. It is what

the Chinese people are proud of. \oltaire expsetise idea through Etan’s
conversation with ldame describing the destructiansed by the Tartars in the
beginning of the play
Etan: This northern tyrant, whom the wrath of rerav

Hath sent for our destruction, once condemned

And spurned at by our court, returns to glut

His vengeance on us: these wild sons of rapine,

Who live in tents, in chariots, and in fields,

Will never brook confinement ‘midst the walls

Of this close city: they detest our arts,
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Our customs, and our laws; and therefore mean

To change them all; to make this splendid seat

Of empire one vast desert, like their own. (198)

For \oltaire, the legal system is an indicatortad tlevelopment of the human ability

to reason. It is natural for men to have their avay to reason and have different

opinions. Legal systems require men to come torn@ensus, which means men

will have to give up part of their personal desibepreference for public welfare.

But for Rousseau, law is what underpins the coiaptaused by science and art:

The mind has its needs, just as the body does. |attiee are the

foundations of society; from the former emergepleasures of society.

While government and laws take care of the secantythe well being of

men in groups, the sciences, letters, and thelass despotic and perhaps

more powerful, spread garlands of flowers overitbe chains which

weigh men down, snuffing out in them the feelingtadt original liberty

for which they appear to have been born, and ntad fove their

slavery by turning them into what are called caglil people.” (Art and

scienced)

According to Rousseau, the development of civilaabnly brings more misery to

human community. Law makes the strong strongemame powerful and the weak
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weaker. The limited advantages of law should mothie reason to increase men'’s
suffering.

When Rousseau responds to the question of humanisah inequality, instead
of answering directly, he switches the focus tacktthe moral law or the
governmental law that natural inequality would heta concern if there were no
moral law. In addition, law is used to suppresswiolence caused by excessive
passion, and establishing moral law cannot resbieeriginal problem of passion.

In the _Discours®n the Origin of InequalitjRousseau claims that law fails to achieve

the purpose of its design to get rid of crimes:

It must, in the first place, be allowed that, therenviolent passions are,

the more are laws necessary to keep them undeaiirgst But, setting

aside the inadequacy of laws to effect this purpatéch is evident from

the crimes and disorders to which these passiahsgige rise among us,

we should do well to inquire if these evils did spting up with the laws

themselves; for in this case, even if the laws veaymable of repressing

such evils, it is the least that could be expetiaah them, that they

should check a mischief which would not have arisghout them.

(Inequality20)

Rousseau points out that, in the civilized society, is not functioning as people
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expect it to be, which is to restrain the violeasgions and actions. Men’s lives and

safety are not really protected by law, and hekhihat law should correspond to

“moeurs”—law of the heart. For Voltaire, he focsiga how men have developed

their intelligence to create law of their own armitthey value logic and reason to

obey the law. It is through reason and intelligeti@at law is created, thus it

becomes a symbol of human’s progression in vidnether fundamental reason why

\oltaire admires China besides its noble moralityn The Orphan of Chin&enghis

Khan is touched and inspired by the aforementiomedes and then changes his

selfish mindset and violent behavior:

Genghis: Tis strange,

That sentiments like these, to us unknown,

Should rise in mortal breasts: without a groan,

A murmur, or complaint, a father breaks

The ties of nature, and would sacrifice

His child to please the manes of his sovereign,

And the fond wife would die to save her lord.

The more | see, the more must | admire

This wondrous people, great in arts and arms,

In learning and in manners great; their kings
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On wisdom’s basis founded all their power;

They gave the nations law, by virtue reigned,

And governed without conquest; naught hath heaven

Bestowed on us but force; our only art

Is cruel war; our business to destroy.

What have | gained by all my victories,

By all my guilty laurels stained with blood?

The tears, the sighs, the curses of mankind.

Perhaps, my friend, there is a nobler fame,

And worthier of our search: my heart in secret

Is jealous of their virtues; | would wish,

All conqueror as | am, to imitate

They vanquished. (210)

In the play, Genghis Khan started as a beggarnathing in his possession and came

back to China as a powerful conqueror destroymagiitilization. Through the

instances of his interaction with Zamti and Idaire,heart starts to soften. He

transforms from being determined to kill the rolydant in order to possess his past

lover, Idame, and secure his throne to taking théan for his own and asking Zamti

to teach the law of China, the law of sacrificethte whole nation.
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Genhis Khan's change is powerful not only becawses lable to overcome his

carnal lust and desire, but also because it bpegse and hope for thousands of

people in China. This great transformation of Gesdlhan surprises Idame and

she asks him the reason for this incredible chafigieart. Genghis Khan’s answer

is simple and direct: “Thy virtues.” Zamti and ida’s noble and dignified deeds

and acts are the representation of Voltaire’s ideaality, this highly moral

representation is what draws \oltaire’s attentmiChina. In addition to responding

to Rousseau’s essays, Voltaire sees an image afdakcivilization and its

development in Chinese society.

' See Arthur M. Melzer’s The Natural Goodness of Man
" See Melzer’s “Curing Humanity” in The Natural Goeds of Man
"' See Jack Rochford Vrooman’s Studies on Voltaick Bime Eighteenth Century
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Chapter II: From Sacrificial System to Judicial Sydem

The Chinese civilization is known as the ideal agtite philosophes during
the age of the Enlightenment for many reasonsydieg, not only its ancient status,
but also the duration of its civilized legacy. Wihee trace the origin of Chinese
history and civilization, we can see the importaotthe sacrificial system. In this
chapter, | will first address the sacrificial syste ancient China and analyze its
relationship with modern civilization. Then, | Wdxamine how \Voltaire
demonstrates the evolution from the sacrificiateysto the judicial system, and
finally, compare the function of violence in Rengd&d’s scapegoat mechanism

theory and \oltaire’s judicial system.

Sacrificial System in Ancient China

As one of the world’s oldest continuous civilizats) the history of China can
be traced back to the Yellow Emperor about 5000syago. One of the most
important features to contribute to the developnoért civilization is language,
especially in its written form.  Print culture careserve and accumulate a society’s
sense of its own history. For Chinese culture pitetotype of the written language
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dates back to 1500 BC during the Shang dynastysakiiown as the oracle bone

script. The oracle bone script is used to recaatificial events. Oracle bones are

animal bones or turtle shells used in divinatiod #re vast majority of the bones are

ox scapulae and tortoise plastrons which recorataeles from the pyromantic

divinations of the late Shang dynasty. The inqoiryhe oracles is a very important

practice in the Shang dynasty for their agricultame pasturage. The Yellow River

Plain was the stronghold of the Shang dynasty. re@tcivilization cannot exist

without consistent and sufficient water supply #malYellow River has been the heart

of the Chinese civilization from the beginning, gabple’s lives are closely attached

to its every single beat. For these people prafonghe oracles is usually closely

related to river flooding and having sufficientntaill.

The Shang dynasty occupied a large territory, epamsing the fertile alluvial

plains of the Yellow River and its rice agricultwas the fundamental economic

activity along with raising cattle. The controlwéter was crucial to maintaining

social order for those who held political power. uring this period of time, political

power was shared by a dynasty of “kings” who suggeba landed gentry of warriors

as a kind of feudal system containing a socialsclasrarchy. The most important

responsibilities among the kings was performingiaial rituals, waging

ritual-related war and hunting in search of sagafisupply.
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In other parts of the world, most of the anciem@dtural states made

sacrifices to the sun or the moon, but China wasxaeption. People in the Shang

dynasty feared the capricious river much more tharsun. Therefore, the river god

“He Bo” played the most significant role in the @&se sacrificial system. When

flood came or drought happened, a sacrifice oframal or human would be offered

to He Bo to appease his rage in order to restamadmay to the land. When men’s

actions were disturbing to the natural and origorder and tradition, or in other

words, the social taboo, ancient Chinese peoplevsal that flooding and drought

came about due to angering the royal ancestoratareis deities.

As opposed to ideals from the Judaic or Christi@ttce, animal sacrifice in

China was not based on obedience to a transceaddntnique deity, but was a ritual

based on the logic of filial piety and the assertib political authority. A blood

sacrifice was supposed to end drought, floodind,@&her natural calamities believed

to originate from unsatisfied ancestors, or, tawbfrom them the climactic

conditions necessary for agriculture and humanigaitv The royal ancestors were

believed to control the weather and the welfarthefstate. They had the power to

influence the course of nature. The king’s worldlithority seemed not only to

depend upon, but to correspond to the ancestargusyh power. Therefore, in order

for the combined king/ancestor to have sufficieswer to maintain the state’s order,
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the ancestors had to be fed properly with nutrél@acrifice, such as meat. This

was the starting point of animal sacrifice. Ewvedaty, animal meat is offered for

ancestral worship as a way of showing respect, axaddove.

For a king to maintain his state, he had to corstookess to his ancestors, who in

turn, controlled natural calamities. Sacrifice giditics went hand in hand in

Chinese society. If private sacrifice increased,dentral power would be weakened.

The king or emperor of China was acknowledged estim of Heaven (Tian Zi).

He was not only the successor to the royal lindagelso held the virtue and power

of the dynasty’s founder. Performing the rituakatrifice and other related

activities was one of the most important ways fagk to show their legitimacy,

power, and authority to be a leader. Especialhgmva war or revolution took place

in the society and a changing of the dynasty haguetine king’s first act as emperor

was to hold an elaborate sacrificial ritual to Heato establish or confirm his

authority. Because the sacrifice could be accelpyddeaven and the royal

ancestors, it was a proof of the king’s virtue amarality. In essence, the

mechanism of this sacrificial system reflected €k political ideology, that is,

rather than establishing their own moral orderseng rulers had to abide by the

ethical standards established by the mythical fetmd Thus, knowledge of the past,

and a connection to the virtuous deeds of one’'sstocs, became key pre-requisite of
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political authority.

Human sacrifice was also practiced in the Shangstyn It is widely believed

that the human sacrifice as a ritual started wighrtver god, He Bo. He played an

important part in ancient Chinese rituals, requgjriis own set of animal and human

sacrifices which were sunk, or buried on the ribvanks. Archaeological research

proved the reality of the folklore titled “He Basarriage”. In the story, He Bo

required a yearly sacrificial marriage with a selémin who, in a place called Yeh,

in the area of the Shang capital, was rituallyifiaed/married to the river god. The

virgin was placed on a raft and drowned; therelsueng the well-being of her

community. This practice was discontinued undesgure of Confucian “humanism”

in the year 400 BC.

The teaching of humanity in Confucianism had gnegiact on archaic Chinese

sacrificial practices. Besides discontinuing tirgin sacrifice to the river God, it

also stopped the practice of burying humans alieegwith the dead. This practice

was mostly done among the royalty because it ygr#el of power and authority.

In order to ensure that the nobles are still welired after their death, the servants

and concubines are buried with the dead in the tonvidith the rising of

Confucianism, this practice was criticized and ewelly, stopped completely in the

sixteenth century. Instead of the living, precitneasures were buried as an emblem
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of nobility.

Maintaining the social order and exemplifying therality of filial piety are the

roots of the Chinese sacrificial system. Faittoinfear of, a Supreme Being is not

the reason for altering the existing sacrificiéial, but the development of human’s

ability to reason. The logic of the sacrificiakgm led to a certain hierarchy of

sacrifice. The greater the calamity, the gredteréquired sacrifice; the greater the

sacrifice the more likely it was answered; andgfreater the bestowed favor of the

deity, the greater thanksgiving sacrifice the livffered for it. Supernatural power

seems to have depended not only on sacrifice, bits@mount; the greater the

amount, the greater its effect. Sacrifice was alsecessity for construction. The

most celebrated stories of the Great Wall and thatgpalaces were about those who

lost their lives during construction. The link Wween the rituals, the existing

systems and the socio-political organization islemt. Herbert Plutschow, a

professor of the Department of Asian LanguagesGuitures at UCLA explains the

importance of ancestral worship in relation with #stablishment of socio-political

power:

The kind of archeological evidence [as summarizem/a] strongly

suggests that the Shang state was held togeth@ualy Ritual rules

and obligations were in fact law, the legal systisweloping out of ritual
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as in other cultures. The ancestral temple waséhéer of ritual and

therefore the center of state affairs. In tundnwhe importance or

“centrality” of ancestral worship, the ancestraliish constituted a center

of social and political activities, where divinataquestions were asked,

the place where important decisions were made,awvarriors received

their portions of meat before going into battle enéy after the war, the

prisoners of war were paraded, where those who narenslaved for

labor, were sacrificed, and where quarrels wereiated and judged. It

was the sacred center of the state where most dlhtsignificant”

activity took place. It was a place on which degehon the

community’s very existence. (Anthropoetitsl.)

Sacrificial rituals play a central role in Chinesxiety. They stand as the power to

hold the society together and ensure the socieigtions well. Besides the usage of

written language, we can find strong connectionvben the archaic Chinese

sacrificial practice and the civilization’s poligicorganization. As the civilization

pressed forward, the formation of sacrifice hasobee more and more civilized, most

notably under the influence of Confucianism. Ck#eociety becomes more and

more civilized as the process of ritual practicardes. Plutschow decribes the

evolution of Chinese ritual practice:
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Shang China seems to support (Eric) Gans’ undatistgithat human

sacrifice was not practiced ilto temporeonly later in agricultural “high

culture”. Tsung-Tung Chan believes that humaniaemwas a

relatively late practice belonging to an agrariaghlculture and its

centralized court and, therefore, cannot be foarndare primitive local

agricultural settings. There is also ample evigesfchuman funeral

sacrifices which, by the tenth century BC, weredgedly replaced by clay

and wooden substitutions. (Plutschow, Anthropoetids)

Even though the practices of sacrifice were chapgdime importance of rituals

continued to increase in Chinese society. Sinoalrperformance was tied to

political power, adherence to ritual practices Ineeandistinguishable from

obedience to any state laws. Understanding andikigathe way rituals are

practiced were essential for graduation in schigl@stucation. Everyone who

desired to become a government official would Is¢éeté on their knowledge of the

Five Classics which include the Book of Sonbise Book of HistoryThe Book of

ChangesThe Spring and Autumn Annalsnd The Book of Rites In The Book of

Rites besides the record of the proper way to perfotumaly we find how virtue and
morality are closely connected to the rituals:

According to the institutes of the sage kings alsaatifices; sacrifice
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should be offered to him who had given good lawth&people; to him

who had labored to the death in the dischargesofihiies; to him who

had boldly and successfully met great calamitiad;ta him who had

warded off great evils... Only men and things of ttharacter were

admitted into the sacrificial canon. (Plutschowti#npoetican.d.)

The essence of the Chinese sacrificial system,wikito maintain social order and

exemplify the morality of filial piety, has not ahged for thousands of years, but the

ritual practices have been modified under the erilte of Confucianism and the force

of becoming civilized. The efficacy of the saaidil rituals is not only about how

they are performed, but related to the virtuesiefkings who administer the rituals.

The role of virtue starts to play a more significesie for the political authority when

Confucianism becomes the commoners’ beliefs thradyitation. The influence of

using clay and wooden substitutions to replacedksxrifice was mainly affected by

Confucian ideology. For example, blood sacrifi@swsubstituted with language in

post-Shang period and Taoism only offered wordbéir rituals. The Taoist written

petition of rites is addressed orally to the Cédd&ureau of the government instead

of animal sacrifice. In essence, ritual practgalterable according to the evolution

of civilization in human society. Anger of the godue to the malpractice of ritual

in archaic society no longer exists; the gods @ @vilized along with human
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society. This phenomenon shows that men have omol in ritual practices than

the gods. Since men play such an important rotéual practice, it is natural that

virtue is demanded of the people who conduct thiesgls. This idea is recorded in

the Book of Rites:

[Rituals]...are not a thing common to a man from with) it issues from

within him, and has its birth in the heart. Whba heart is deeply

moved, expression is given to it by ceremonies;late, only men of

ability and virtue can give complete exhibitiontbe idea of [rituals].

(Plutschow, Anthropoetin.d.)

When the last king of the Shang dynasty was deddagehe king of the Zhou

dynasty (1066~770 BC), there was a drought. Thg &f Zhou claimed that he

attacked and conquered the previous dynasty indhee of Heaven. He declared

the drought was caused by previous neglect ofitbe which proved the lack of the

previous king’s virtue during the Shang dynastyhe king of Zhou who overthrew

the Shang dynasty was then legitimized by the meapt Heaven. The first and

second kings in the Zhou dynasty tried to estallisir socio-political order by

restoring the traditional rituals and making simeytreigned by virtues. The official

who was in charge of the ritual ceremony, the Dzikeu, was the ideal man in the

mind of Confucius. He was praised for maintaining social order by establishing
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the rites of Zhou.

The association between blood sacrifice and ritwals replaced by the

connection between virtues/morality and ritualshe Tonfucian theory of ethics as

exemplified in rites is based on three importamtoaptual aspects of life: ceremonies

associated with sacrifice to ancestors and deasfi@arious types, social and political

institutions, and the etiquette of daily behavioln addition, the Confucian concept

of filial piety developed out of ancestral worsksigérifice. The value and standard

of Chinese civilization were built upon Confucianis It was never considered a

religion, but its affect to the entire Chinese sbciwas beyond any religious influence.

Instead, the religions which are preserved andipextnow have the rituals and

values which were supported originally by Confudieaching.

The virtue of reason is the guiding principle ie thanging process of the

Chinese sacrificial practice, which has been tmereof Chinese society. The

adjustment in ritual practices influenced by Cordacsm is not brutal since logic and

reason are embedded in Chinese ideology. Whenik@ltwvho believes in reason

whole-heartedly, is searching for his ideal cilinn, it is not surprising that he is

drawn to the Chinese civilization.
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Voltaire's Search for the Ideal civilization

\oltaire’s interest in civilization started to ddéep during his exile in England.

In England, Voltaire saw the spirit of the Enligmteent represented through a tolerant
society that accepted different religious belief$he orthodoxy of Catholicism faded,
and Protestantism was breaking up into feeble setiite the deists challenged
everything in Christianity except a belief in God.

When \oltaire arrived in England, he saw variougsef Christianity as well
as other religions existing in harmony and said:Ftance, | am looked upon as
having too little religion; in England as havingtmuch.” (\Voltaire, 116)

This phenomenon indicated the fragility of Christig and his need for
tolerance to embrace truths. In his letters ondm in Letter VOn the Church of
England he stated: “England is properly the country aftagsts. Multae sunt
mansiones in domo patris mé&h my Father's house are many mansions). An
Englishman, as one to whom liberty is natural, mayo heaven his own way.”
(Letter V) For Voltaire, England demonstrates the virtueotdrance which is
missing in French Catholic/Christian society.

In the spirit of the age of the Enlightenment, oeaplays an essential role
among thehilosophes For \Voltaire, the virtue of reason is shown tighb the
attribute of tolerance in a civilized society. HEargl demonstrates this in the
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freedom of religion. In France, only Catholics wiéiee to practice their faith

unimpeded, Protestantism had been outlawed byetlexation of the Edict of Nantes

in 1685. “If there were only one religion in Ength there would be fear of

despotism; if there were but two, the people wauitlone another’s throats; but there

are thirty and they all live happy and in peack€tter V)  This statement might

have been exaggerated, but it showed the suffitddemtance in England opposed to

the old regime of France. Besides religion, thveeee also other intellectual

freedoms in England. England’s scientists, artastsl intellectuals were honored and

esteemed even though they were not nobles. lugksty these great men in

England, Voltaire wrote. “We shall begin with Baspthe Lockes, and the Newtons.

The generals and ministers will come after thetuin.” (Eighteenth-century

Europe237)

Intellectual freedom is not only an indication ofilization, but also a catalyst

for the connection of truth and religion in Vol&g mind. English society solidifies

the idea he started to develop previously when & iw France, namely how religion

should be in conformity with moralitgndthat every religion whose dogmas offend

morality must be false. He examines eighteenthurgrChristianity, and comes to

the conclusion that the life of a Christian in Feaimas no tolerance, reason or

morality. Even though England had much more freetttan France and showed
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great features of civilization, to Voltaire, itssill not freed from the corruption of

Christianity at least not enough to be his idealety. After all, British society is

only open to different denominations, but not diéfa religions. This limited

tolerance does not qualify to be Voltaire’s ideiaiue.

Voltaire’s Biblical Criticism

In the section ofolérancein his Dictionnaire Philosophigu®oltaire describes

the importance of tolerance: “Qu’est-ce que lartolée? C’est 'apanage de

'humanité. Nous sommes tous pétris de faiblesisd'erreurs; pardonnons-nous

réciproguement nos sottises, c’est la premierddda nature.”(558) \oltaire

believes in the power of tolerance to bring theldvorto peace and tranquility. In

his Dictionnaire Philosophigu&boltaire specifically targets Christianity fositack of

tolerance. He says: “De toutes les religionshi@itienne est sans doute celle qui

doit inspirer la plus de tolérance, quoique justjués chrétiens aient été les plus

intolérants de tous les hommes.” (599) \oltaieeument emphasizes the

differences between biblical teachings and eighteeantury practices. \oltaire

condemns Christianity and Catholicism in partictdtarnot allowing other religions

to freely worship. Furthermore, Voltaire warns iagathe dangers of a political

system too intertwined with religious institutiomspecially when these religions lack
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the virtue of tolerance. Torrey explains the imance of tolerance for intellectual

development for Voltaire:

\oltaire looked on libels and calumny as very padtlegal matters and

on intentionally vicious parodies as matters thatlaw should consider in

any civilized country in which literature was to beld in esteem.

Tolerance itself was an entirely practical mategnifying the abolition of

persecution; intolerance on the part of philosopheas thus a purely

academic question, for how could they be intoletanriéss they had an

army, a police force, and courts to allow themdospcute? Intellectual

intolerance is another thing, or rather is a phveitigout meaning, for if a

man has an intellect he will naturally agree oadise with expressed

opinions; the whole question is whether he couideadly to those with

whom he disagreed.” (137)

Tolerance is the key for intellectual developmemt\oltaire because it

determines the acceptance and openness to difigpenions. Acceptance to ideas

opens the possibility of progression in civilizatio In The Orphan of Chinghe

virtue of tolerance preserves the lives of manylaads the play to a happy and

harmonious ending. In the beginning of the plagn@his Khan’s army is about to

annihilate the capital of China. But the growtht@érance towards each other
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becomes the lifesaver. The royal orphan, Zamaime, and millions of people’s

lives are preserved because they are willing tolook the differences between races,

customs and culture and accept each other. GeHKbhis is touched by the morality,

loyalty, love and the spirit of sacrifice that Zaemd Idame show and decides to set

everyone free. He accepts the inferiority of hikuwre, law, and political system,

then embraces a new civilization by overcomingghnide as conqueror. As for

Zamti, his king is killed by the Tartar and his otny is destroyed. When he tries to

protect the only royal blood, his wife is taken®gnghis Khan. The situation only

gets worse for him to the point where his only ckas to kill himself, but even then

he thanks heaven for the virtuous Idame insteamwiplaining. When Genghis

Khan reveals himself to stop Zamti and Idame lgllihemselves and spares

everyone'’s life, Zamti accepts his new king anchpees to serve for “reason, justice,

and morality”. These three words \oltaire useddscribe the Zamti’s convictions

sum up his ideal civilization. But even more apimggto \oltaire, was its

non-Christian background.

Scholars of \Voltaire continue to debate the nadfifeis religious inclinations.

Professor of French Literature, University of PdvisRené Pomeau describes the

complexity of Voltaire’s religious theory:

Je ne savais pas, avant de commencer, ce quaitfpéinser de la religion
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de Voltaire. Je constatais que les critigues@prénnent au sérieux se

recrutent parmi ceux qui croient au ciel et pareuxcqui croient au ciel et

parmi ceux qui n’y croient pas, et qu'inversemesd dsprits de partis

opposés se rencontrent pour lui refuser toute Btacé249)

Even though we cannot pinpoint the religious bel@f\oltaire, a general consensus

is that Voltaire was a deist. In the words of MdPlerkins: “Voltaire is a deist who

knew God, no more, no less. By this is meanthieas not Christian, for he refused

to believe in the divinity of Christ.” (The Modetrmnguage Journdl48) \oltaire

was educated by the Jesuits, but in the midsteofjttarrel between the Jansenism and

the Jesuit, Voltaire found a bifurcation from conporary Christianity. As

Christianity lays down the foundation of the Eurapgolitical system in the

eighteenth century, there are a number of clamtestriters who questioned the

accuracy, the validity, and the reliability of timbole Bible. Under this influence,

with Mme du Chéatelet, Voltaire starts to write bgnion of Christianity, specifically

the account in the Bible, such as “Examen de l&geand Examen importarahd

so on. \oltaire refuses to believe the divinityQifrist and the redemptive power of

his sacrifice. What interests him is the virtue amorality which he could not find

in the current Christian religion.

Although not evident at first glance, Voltaire'stimism of eighteenth-century

59

www.manaraa.com



religious beliefs is linked to his preference floe seventeenth-century literary form.
In seventeenth century classicism, Voltaire fourat & focus on reason and its
problematic relation to human passion could beesged with admirable sincerity.
When comparing it to the age of Enlightenment, tfiothe core philosophical
ideology is reason, society, especially in itsgiel, shows the opposite. When
\oltaire claims to be a deist and challenges thestan faith, his ambition is to
restore human reason as a humanist, not a religionAs Torrey states, Voltaire
urges people to search for the truth and lawsateplain, personal and can be
engraved in the heart:
We may define it (Voltaire’s deism), as consistinghe acceptance of a
natural religion based on common ideas of moraiitgt including the
worship of an impersonal deity, whose laws arenpdaid engraved in the
hearts of all men, as opposed to revealed religigtistheir supernatural
doctrines and specific religious duties.” (218)
Instead of claiming that he is a deist, Voltairersiis more time explaining that he is
not an atheist. It is because Voltaire is not ddiieg his belief and faith, but the
ability to reason. Believing the existence of Gequires faith and cannot merely be
supported by reason, because there are alwayssetsquestion God’s existence.

But claiming to be a non-atheist Voltaire could gefy from faith and be supported
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by the reasoning that no one could unequivocabgmirove God’s existence. The

point is not whether God exists or not, but howpgbealecide to believe or disbelieve.

\oltaire strives to help men to embrace the vidfieeason. His deism is meant for

the purpose of oneness; for humanity to attribegeson to their beliefs. Then, his

ideals can be heard and accepted more easily autdisnce and readers since the

majority of these people believe in God. For Mlotadeism is often only a useful

weapon to attack Christianity. Torrey points oomvtthe Christian God is jealous

and given to anger in Voltaire’s mind:

The impious man who supposes the great being jeabaus, proud,

malicious, and vindictive, is more dangerous. dudt not like to sleep

under the same roof with such a man...But how will y@at the impious

man who says to you: “See only through my eyesdandot think. |

announce to thee a tyrannical God who has madéyngrant; | am his

well-beloved. He will torment through all eternityillions of his

creatures, whom he detests, in order to make mgyhap will be thy

master in this world, and | will laugh at thy suffeys in the next world.”

(232)

\oltaire believes that a Supreme Being must haMvimalvirtuous, intellectual, and

moral qualities of the universe that human beiragsmossibly imagine, or this god
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would not be worth reverence as the ultimate soof¢auth.

For \Voltaire, a religion and its Supreme Being dtiawt define or restrict the

development of civilization, but it does not meheyt should be independent from

each other, either. In eighteenth-century Frencihesy, Voltaire sees the rigidity and

limitation of people’s ability to think freely artd reason effectively as affected by

their religion. In England, he sees more religiqitical and commercial freedom

in their society, but the development of sciencg @wilization is still not freed from

responding to and dealing with Christianity, hunpaogression is reflected on, but

not supported by, the deism of Christianity. Eslglsociety is indeed closer but still

not the ideal for Voltaire.

Voltaire’s Interest in Chinese Civilization

This search for the ideal explained Voltaire’s a@dion for ancient

civilizations. Ancient Greece, China, and Egym Hre earliest luminous

civilizations which did not start with or relate ttee Old Testament. Among these

civilizations, China remained its advancement athchatage for centuries and still

stood strong during the age of Voltaire. With ithereasing information regarding

China through Jesuit missionaries, \oltaire is axamine the essence of Chinese

civilization and see how it outshines other ancaiitures in time. Voltaire’s ideal
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civilization is built upon ultimate truth and maitg) the way to reason which crosses

all religions and unites human society, includimdjtcal and legal systems, with this

knowledge humanity can be brought into onenesgaogtess together. A \oltaire

scholar Song Shun-Ching asserts that China apfehes\oltaire’s ideal civilization:

La civilization chinoise était née et s’était dépmde de longs siécles

avant celle de I'antiquité paienne et de la Bidks lois, des institutions,

une morale, une religion, des arts, des techniques connaissait mieux

a mesure que les voyageurs et les missionnairpsréaient témoignage

et que I'on s’instruisait de la langue du paysupeient

gu’indépendamment de la sagesse gréco-latinelattdadition

judéo-chrétienne des hommes avaient pu concevaodabser a leur fagon

la justice et le Bonheur. Etaient-ils sauvés pgeurs vertus, ou

réprouvés devant Dieu parce qu’ils n'avaient et piad la réveélation de

Moise, ni a celle du Christ? Honoraient-ils dexfdieux ou

reconnaissaient-ils, malgré I'histoire qui les awaiprivés de la Parole

divine, I'éternité, 'immatéralité, I'uncité du Caéeur? (4)

The history of China and the development of itslization meet the requirement of

\oltaire’s ideal society in many ways. With thetues of tolerance and reason,

\oltaire sees this long-lived civilization with iteaditions so very different from
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Christian tradition, its unison of philosophicaldareligious development are an idea

which matches his ideal. In addition, Chineseliz@iion was teaching and

practicing the virtues he believes, such as totmamorality and reason. The

illuminating experience the Jesuit missionaries inadhina, contrasted with the

Massacre de la Saint-BarthélenmyFrance, demonstrate the Chinese people’s virtue

of tolerance. When the Jesuit missionaries intteduConfucian ideology to the

phiosophe®f the Western world, \Voltaire in particular, wasgressed by its high

ethical and moral standard as well as its capagityaintain and uphold the great

civilization throughout many dynasties.

\oltaire and Confucius

In China, the openness and tolerance toward diffedigions is mainly

because of the practice of Confucianism, whicHsge the foundation of the morality

in Chinese civilization. Confucius was born aro&td BC. He dedicated his life

to teaching his students and traveling from couttrgountry to educate the kings to

be wise and righteous. Throughout the centuriesf@ius’ principles have been

very well accepted primarily because of their basisommon Chinese tradition and

belief. He champions strong familial loyalty, astme worship, respect of elders,

and strength in families as the most important imihe society in order to govern the
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public. His theory of ethics is deeply connecteddcrificial ritual practices.

These rituals start with ceremonies associated seithifice to ancestors and deities of

various types. Some believe that rituals origirfieden the heavens and

commandments of the Supreme Being. Confuciugiaist, but he sees a different

possibility of the ritual. He emphasizes the depeient of rituals through

conscious decisions, and the actions of wise aiedléntual leaders and kings in

human history, such as Duke Zhou, who organizedstarttiardized all the ritual

practices in China around 1000 BC. Since kingehhe power to both establish

laws and set up sacrificial ritual, the line betweevil laws and sacrificial practices

become vague. Since rituals are obeyed and fotlagdaws, the virtues within

these rituals can impact people more thoroughlyt th& same time, the legal system

is examined and refined by the high moral standafiche civil power is never

controlled, but always supported by religious daxal practices. This process

ensures the political system, including sacrificiatl legal practices, are as great as

possible to benefit Chinese civilization.

Confucius is neither a lawyer nor a religionistt bis philosophy united the

elements of Chinese civilization and moved therwéod in oneness. The morals he

taught are based on the traditions embedded ineG&ijudicial, political and religious

systems, and these morals and virtues were wedpéed and became the standard for
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common people to judge how good their kings andeguwent officials were.

Through the influence of Confucianism, sacrifigithals have turned from blood to

non-blood so the rituals could become morally adrsacrifice, which is an important

symbol of civilization. Confucianism remained te the core of Chinese civilization

until the communist swayed its foundation during @ultural Revolution in 1965

when Mainland China was replaced by Maoist though&till the ideology of

Confucius is deeply rooted in the culture and pe's@veryday life and it retains its

superiority in Chinese civilization until today.

In Voltaire’s The Orphan of Chin&onfucian virtues are presented through

Zamti’s characteristics; Genghis Khan’s changeeatrhis intended to demonstrate

the power of the universal principles found in Gariénism to create the oneness of

human kind. The changes that \oltaire makes fiwenoriginal play, The Orphan of

the Mansion Tchaaian be explained and understood more thoroughdy aft

understanding Voltaire’s ideal civilization. He leraces virtue and morality in

Chinese civilization, but The Orphan of the Mansl@haodoes not contain enough

gualities of his ideal civilization, therefore weesgreat changes in his adaptation, The

Orphan of China. The ability to reason is an example. \oltairplais why he

makes the changes in his adaptation in a lettRidbelieu:

The Chinese piece is indeed very deficient wittarddo all manners; no
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sentiment, eloquence, reason or passion in ityahds | said before, the

work is superior to anything we could produce imfer ages._(Orphan of

Chinal78)

\oltaire implements the three unities into his pegause he wants to present the

idea of reason from the seventeenth-century ligeiam, and connect it with morals

and virtues found in Chinese society that exprésgthilosophical theory. His

comments in the letter are intended to point ooit,omly the lack of three unities in

the original Chinese classic, but more importartygriticize the contemporary

French and European society which have alreadydaimeral the classical works with

these qualities of sentiment, eloquence, passimhpeost of all, reason. Theater is

where \oltaire begins his literary career with fiist productionOEdipein 1718.

From then to his last workénein 1778, he composed fifty-five plays which incldde

different topics and originalities and his congistgin following the three unities was

evident in all his plays. _ The Orphan of Chiabong with the other fifty-four plays,

was intended to restore the virtue of reason fioenprrevious century.

The origin of the The Orphan of the Mansion Tcksabased on an historical

event in the twelfth century. When Voltaire adapts play into The Orphan of

China,he moves the time to two centuries later durirggtitme the Mongol Empire is

occupying China. The history of the Mongol Empg@ot only well-known
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because it is the largest empire on land, butdtse a great threat for the Christian

societies in Europe. V\oltaire uses the Mongol Egipiinvasion of China to remind

France of its fear for the Mongol Empire, a powkenfon-Christian nation, in order to

urge French society to shift to more secular fofgavernment.

In The Orphan of the Mansion Tchaadter the death of the Tchao family,

General Han, Gongsun Chuijiu, and the only son @&mnghying, die one after another

in order to save the orphan of the Tchao’s. Orctivdrary, no blood is shed in

\oltaire’s play. This difference, along with chamg the time to centuries later,

demonstrate Voltaire’s pattern of the progressiomecoming civilized. Under the

influence of Confucianism, the sacrificial systamGhina changes from blood to

non-blood rituals gradually. It also shows theumiaty process of the Chinese

civilization. Political law and religious rituaége evolving into morality and virtue.

\oltaire’s play is designed to capture the progossf humanity and civilization.

Vrooman describes Voltaire’s intention when thésavas composing his tragedies:

“The philosophic spirit of Voltaire’s age found it&y into his tragedies. He

emphasized tragedy’s didactic aim, its ability anly to move but to improve.

Tragedy thus became a means for propaganda, partyconoral propaganda.” (57)

In Voltaire’s theatrical world, The Orphan of Chinat only expresses \oltaire’s love

for the seventeenth-century literary form whichresgnts reason, but also
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demonstrates the ideal society and civilization.

Both sacrificial and judicial systems play very ionfant roles in Chinese

civilization. Sacrificial practices played an inrnt role in the early stage of

Chinese civilization. In its maturing process,raxgal rituals are transforming into

morals and ethics, which are indispensable foviiz#d society and important for

adaptation to the judicial system, whose influeisdacreasing during this process.

In the play of The Orphan of Chindoltaire praises the well-established judicial

system through the conversations among the chasact&leanwhile, he preserves

the spirit of sacrifice which is the essence of ality in Chinese society, but not the

practice of sacrifice. \oltaire illustrates a tizing society which diminishes its

dependency on blood sacrificial practice and ireesahe efficacy of a legal system

through the development of reason.

Violence in Scapegoat Mechanism and Judicial System

As a judicial system becomes more and more impbfteira society, altering

rituals and putting blood sacrifice practices teead is a necessary process in the

development of that civilization. Practices of lamd blood sacrifice have almost

identical functions for the human community:, tottol violence and stop the cycle

of vengeance.
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\Vengeance is a problem that exists in both primitind civilized societies.
Whenever the spirit of revenge breaks out, theespéaces a great menace because
the cycle of blood-shed cannot be stopped. Vergeprofesses to be an act of
reprisal, and every reprisal calls for anotherisgr René Girard explains the impact
of vengeance on society:
Vengeance ... is an interminable, infinitely repeétprocess. Every
time it turns up in some part of the communityhreatens to involve the
whole social body. There is the risk that theaiatengeance will
initiate a chain reaction whose consequences widlikdy prove fatal to
any society of modest size. The multiplicatiorreyfrisals
instantaneously puts the very existence of a somgeopardy, and that is
why it is universally proscribed. (14)

Vengeance can cause great damage to a societythdrens not a power to stop the

cycle. This occurrence is portrayed in both Thphan of the Mansion Tchand

The Orphan of China

In the original Chinese play, when the Chancelltds kbver three hundred of
the Tchao family, this cycle begins. People whoaware of Tu Angu’s wickedness
and malice feel the need for vengeance, but thieaors too young to do anything, at
first. The General Han Jue, the Doctor Cheng Y@Igeng Ying’s son, and the
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Government Official Gongsun Chuijiu sacrifice andegiheir lives to protect the

orphan so he can grow up and eventually kill Tu\fay vengeance. In The

Orphan of ChinaGenghis Khan feels the need for vengeance beteusas

despised as a beggar in China and was rejectednframying his love, Idame, so he

wages war against China as revenge.

The desire and to act on revenge causes great damagch individual

involved in the process and society as a whols;fhocess is obvious in The Orphan

of the Mansion Tchaand_The Orphan of China Although many aspects of revenge

resemble or echo the concept of justice, revengallyshas a more injurious than

harmonious goal. The goal of revenge usually ctssisforcing the perceived

wrongdoer to suffer the same pain or greater thas aviginally inflicted.

Vengeance exists in both primitive and civilizedisty because it deals with human

nature’s weakness. Society must then come togtitdavelop a system to deal

with the issues of vengeance and violence, thishere the basic functions of the

sacrificial system and the judicial system originat Under the sacrificial system, in

sacrificial rituals, the animal becomes the “scaa¢y The function of the

scapegoat is to take upon itself the sins and srioi¢the community and then to be

sacrificed as a symbol of cleansing the societynftbese offenses. According to

Girard, humans are driven by desire for that whaichther has or wants (mimetic
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desire). This causes a triangulation of the desidkresults in conflict between the

desiring parties. This mimetic contagion incredases point where society is at risk;

it is at this point that the scapegoat mechanisimggered. One person is singled

out as the cause of the trouble and is expellddglled by the group. In The Orphan

of the Mansion Tchgolu Angu is that person. His death becomes naoess bring

the society back into balance. Even though hetin innocent scapegoat who

takes upon the sin of others, he is indeed theesitierefore a sinful scapegoat who

starts the conflict and causes the deaths of ladiretin the play. He becomes the sinful

scapegoat to achieve balance and the sacrificdidmsao quell violence within the

community and to prevent conflicts from eruptindioflence and Sacreti)

The role of the orphan is to ensure that Tu Anduhwei killed and achieve

balance through a deserving scapegoat. At thethtde Orphan of the Mansion

Tchagq the orphan is able to kill Tu Angu to avengedws family and also the death

of Cheng Ying, Cheng’s son, Han Jue, and GongswijilCh The new Duke who

appears to be wise, recognizes that Tu Angu deséovee killed according to the will

of the public. Even though the orphan has no gieiver and legal right to execute

Tu Angu, the new duke announces to the publictttebrphan did what is just, and

dubs the orphan with his family name, Tchao. Thtothis process, the orphan’s

morally unsuitable act in killing Tu Angu is legitized and no longer an act of
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vengeance. This act of the Duke ensures the vangegycle can be stopped by the
judicial system and the notion of justice is intwodd to society, a missing element in
primitive societies. Through anthropological resbaGirard discovers the lack of
justice in primitive society:
The absence of a judicial system in primitive stegehas been confirmed
by ethnologists. Malinowski concludes that thertarial’ aspect of law in
savage communities is perhaps even vaguer thasitihene; the idea of
‘justice’ in our sense [is] hardly applicable ahé imeans of restoring a

disturbed tribal equilibrium [is] slow and cumbers®.” (Violence and the

Sacredl8)
In primitive society, men spend the majority ofitheme hunting and searching for
food to meet their basic physical needs. Theéraittions among/between each
other are very limited. The ability to reason, otte and compromise with people
to reach a consensus is not a necessary skilhtoseubut, the problem of vengeance
is still there.  When there is a conflict amongnthe@sually because of mimetic
desire according to Girard, a way is needed tdvegbe disturbance of violence.
The scapegoat mechanism is what breaks the cyelengfeance by introducing
“sacred violence”, and is the beginning of the $iaal system. The purpose of the
scapegoat mechanism is to decrease vengeanceaodgace in primitive communities.
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In civilized societies, the judicial system is dgsd to serve for the same purpose.

Girard explains the relationship between the sa@ifand judicial systems:

It is significant that sacrifice has languishedatieties with a firmly

established judicial system—ancient Greece and Rtonexample. In

such societies the essential purpose of sacrifisedisappeared. It may

still be practiced for a while, but in diminisheddadebilitated form.

And it is precisely under such circumstances thatiice usually come to

our notice, and our doubts as to the ‘real’ funcid religious institutions

are only reinforced._(Violence and the Sact&jl

When a society is mature enough in their civilizatio develop a judicial system, the

need for the sacrificial system is diminished, lnseathe judicial system is a more

efficient way to cope with vengeance and violetantthe sacrificial system.

Girard analyses the effectiveness of the judigiatesm in controlling violence:

The judicial authority is beholden to no one. slthus at the disposal of

everyone, and it is universally respected. Théjablsystem never

hesitates to confront violence head on, becaysesgesses a monopoly

on the means of revenge. Thanks to this monofiwysystem generally

succeeds in stifling the impulse to vengeance rdtten spreading or

aggravating it, as a similar intervention on the pathe aggrieved party

74

www.manaraa.com



would invariably do. ... In the final analysis, thehe judicial system and

the institution of sacrifice share the same funxtiout the judicial system

is infinitely more effective. (Violence and Sacr2gl)

In a civil society, the vicious circle of vengear@es been broken by the judicial

system. The system does not suppress vengeatiwar, ibeffectively limits it to a

single act of reprisal, enacted by a sovereignaitthspecializing in this particular

function. The decisions of the judiciary are ingahty presented as the final word on

vengeance. lItis evident that social institutibase taken over the role religion

played in primitive society, only more efficiently.

In the environment of a primitive society, as sepaindividuals, the chance to

develop their societal potential for reason isriet&td. In addition, sacrificial rituals in

primitive society are always aligned with religiomhich usually encourages people to

develop faith, thus the development of reasonriddtied. As an historian, Voltaire

has observed the efficacy of the judicial systeat,amly in controlling the outbreak

of violence, but also in bringing people togetlerdason. \oltaire believes the

ability to reason is the way to find ultimate trsihnd this ability is a potential

everyone has, but, it requires development. Heraoals the idea of civilization

because men are then situated in a complex soghedye plenty of opportunities are

provided for them to develop this potential to tras
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When \oltaire stands up for reason, he is not oppgadbe sacrificial system in
primitive societies. He considers performing dagal rituals in the primitive state
as part human progression but definitely not treeterbecoming civilized. He
recognizes the contributions from the less civdizacrificial system to more
civilized moral virtues in a judicial system, busagrees with Rousseau’s nostalgia in
not moving on from the past. The combination ef high standard of morals and an
efficient system to maintain the function of sogiest \oltaire’s ideal civilization.

He sees these qualities in Chinese society moreahg other civilizations he

encounters. Through The Orphan of Chimais able to introduce his ideal

civilization to his audience.
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Conclusion

In this thesis, | have compared the original Cheénglassic, The Orphan of the

Mansion Tchaoby Ji Junxiang, and Voltaire’s eighteenth-centngptation, The

Orphan of Chinaand then analyzed the changes in light of Volwirgerpretation of

Rousseau. In particular, | have argued that \f@ltases his adaptation of the play to
illustrate his ideal civilization. | have shownwdis play begins with the traditional
Chinese sacrificial system and then evolves todaial judicial system.

Song analyses the intention of Voltaire as he wrltiee Orphan of China

Parmi les sujets d’études consacrés au themeCleit@ chez Voltaire, la

piéce dramatique'Orphelin de la Chineccupe une place prilégée. De

nombreux travaux sur la transformation du contemiaciéce,etc...sa

veritable intention lors de la creation de cetérpj car son Orphelin est

en réalité tres éloigné de la piece originale, @gisoit pour le contenu, le

style, ou méme la lecon philosophique. (264)

When The Orphan of Chimaanalyzed, many critics have interpreted the

changes Voltaire makes from The Orphan of the Mam$chaoas his reaction to

contemporary society and limitation of understagdmChinese history and culture.
They contend that Voltaire is: 1. Propagating thieitsof the Enlightenment to the

Europeans through the Chinese people; 2. Refutmgeau because he condemns
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civilization as the source of men’s suffering amihpand 3. Lacking in understanding

of Chinese history during the Mongolian’s invasiorlhese points do touch on the

style and content of his changes as \Voltaire statbs letter to Richelieu, but as for a

philosophical lesson, these critics have not yatmed far enough because the

analysis of the sacrificial and judicial systemtaisking, and this information is

crucial for understanding Voltaire’s philosophitia¢ory.

As aphilosophe, Voltaire stresses the importance of reason to Inetpans

searching for ultimate truth. He discusses hidi€éfen God because it is what

most people believe to be the way to find truthBor \oltaire, the answers to men’s

guestions are never found through faith in Godetigion. Instead, it serves as a

vehicle for each intellectual individual to undersd the ultimate truth which is

greater than the idea of God. He talks about Gxés a religionist, but as a

humanist. His aim is to help human beings in tfmirney to truths. In \oltaire’s

own search for his ideal, he discovers that Conofibias done in China what he

desires to achieve in Europe. The transformatiom fsacrificial to judicial

practices is successful. Everyone, from king tigax is trying to achieve the same

values and morality and progress together towdrelsame goal. The whole of

society is integrated by the standard of Confudiesthing. In The Orphan of China,

\oltaire illustrates his ideal civilization in amidmonstrates the essence of civilization
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which he loves. To say \Voltaire wants to be th@fGoius of France would not be

far from his ambition as philosophe.
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